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IntroductionInterpreting Biblical material related to the second coming, rapture, millennium, and finaljudgment is a difficult and complex task.  Such interpretation demands knowledge not only ofthe relevant Biblical material, but also of how different systems of eschatology interpret thismaterial, of hermeneutics in general, and of ancient history.  Recently the already crowded fieldof eschatological interpretations has seen the resurgence in popularity of a lesser knowninterpretation.  A large amount of printed material, web sites, and newsgroups seek to remedywhat its proponents perceive as the major flaw in eschatological interpretation: futurism. Futurism is the view that the majority of the book of Revelation, the second coming, rapture,millennium, and final judgment are all future events.  This position is called preterism, and itsproponents believe that all or most  of these prophesied events happened in the first century, inthe events surrounding the destruction of Jerusalem and the Temple in A.D. 70.  Preterism is alsoknown as Realized Eschatology because its proponents believe that all (or nearly all) the eventsprophesied in the Bible have been fulfilled.  Preterism is becoming more popular partiallybecause it answers critics of Christianity when they claim that Jesus was a false prophet becausehe did not return in the first century.1In this paper we will examine what preterists teach, some of the differences amongpreterists, and what responses can be made to their interpretations.  Is this a peripheral doctrineabout which Bible-believing Christians may disagree, or is it a more serious disagreement thatstrikes at the heart both of what it means to be a Christian and the future hopes of Christians?2 Or should we agree with John Noë that preterism is the only Biblical response to liberal attackson Scripture and Christ ianity?3  Certainly dispensationalists will strongly disagree with how



4Mal Couch, The Fatal Mistakes of Preterism, http://www.conservativeonline.org/articles/preterism/fatal_mistakes_of_preterism.htm:2002.5White, “Preterism,” 24.6Sproul, Last Days, 17.7We will examine later whether genea, must mean “generation” or whether it can mean“race” as the NIV footnote suggests.8Palm, “Signs,” 12-4.
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preterists interpret Scripture.4  As a preliminary summary, it would be fair to say that preteriststake Jesus’ words in the Olivet Discourse about when he would return literally, but then“spiritualize” the resurrection, second coming, final judgment and many other doctrines whilemany futurists reverse the process!  Preterism as a system is difficult to critique because as asystem it is fairly coherent.  For those familiar with Ladd’s realized eschatology, preterism couldbe summarized as spiritualized realized eschatology between A.D. 33 and 70 rather than realizedeschatology being the entire church age.5
The Foundation of PreterismPreterism takes Jesus’ words in Matt 23:34-36, 24:2, 3, 33-35 (and Synoptic parallels) ina straightforward manner.6  Preterists claim that doing so leads directly to the understanding thatJesus returned in A.D. 70.  Jesus’ words appear straightforward, and this is how the preteristsinterpret them:(23:34-36) Therefore I am sending you prophets and wise men and teachers. Some ofthem you will kill and crucify; others you will flog in your synagogues and pursue fromtown to town.  And so upon you will come all the righteous blood that has been shed onearth, from the blood of righteous Abel to the blood of Zechariah son of Berekiah, whomyou murdered between the temple and the altar.  I tell you the truth, all this will comeupon this generation. (NIV)Jesus’ statement indicates that the generation then living (th.n genea.n tau,thn) would see thefulfillment of his prediction.  This phrase is repeated in 24:34 and Jesus links the fulfillment ofhis words to his credibility both in 23:36 (“I tell you the truth, all this will come upon thisgeneration”) and in 24:34, 35 (“I tell you the truth, this generation {Or race} will certainly notpass away until all these things have happened.  Heaven and earth will pass away, but my wordswill never pass away”).7  Jesus spoke to the disciples, warning them ahead of time about whatwould happen to them (Mark 13:29).  The Olivet Discourse clearly points to a Judean context inthe first century (Matt 24:20; Mark 13:14, 15).8  Preterists also point to early church fathers who



9Eusebius, Church History, chapter 7.10Palm, “Signs,” 3.11Sproul, Last Days, 39 reporting Russell’s arguments.Page 3 of  33

understood that these passages in Matthew refer to the fall of Jerusalem rather than to somefuture time.  Eusebius’ words are an example:These things took place in this manner in the second year of the reign of Vespasian, inaccordance with the prophecies of our Lord and Savior Jesus Christ, who by divinepower saw them beforehand as if they were already present, and wept and mournedaccording to the statement of the holy evangelists . . .9The entire foundation of preterism stands on these passages and on understanding themas outlined above.  All the rest of their interpretation of the Olivet Discourse, the prophetic andeschatological material in the NT Epistles, and their understanding of the nature and dating ofRevelation flow from their understanding of Jesus’ words, but are not as central.Understanding that these predictions refer to the fall of Jerusalem might not be aproblem, except that the Second Coming is said to be one of these events (Matt 24:3, 27, 30,39).10  The Second Coming is the real sticking point of preterism.  Did Jesus come in A.D. 70? Could he have come in A.D. 70?  If he did, what kind of coming was it?  Among mostChristians, the Second Coming is believed to be future.  The future Second Coming of Jesus hasbeen the hope of nearly two millennia of Christians and this hope is reflected in creeds andconfessions across Christendom.  Any biblically supported claim that Jesus has already comemust be examined carefully.One unfamiliar with preterist teachings will immediately object to their claim that theprophecies refer to historical rather than future events.  Anyone familiar with the typicalDispensational or more general premillennial views or even amillennialism or postmillennialismwill be “pre-conditioned” to look for an end to time/history and this physical planet in propheticmaterial.  The language that most are accustomed to reading appears to support this.  Forexample, in Matt 24:4 the disciples ask about the end of the age, and to our minds “age” appearsto connote time.  References to “the earth” (Matt 24:29-31) and other world-wide references inRevelation should be understood as referring instead to “the land of Judea” and thepeople/events of that area.11  Preterists, however, claim that the aim of prophecy was to showthat the OT system was finished in the events surrounding A.D. 70, and that the church wasfirmly established as God’s way of dealing with people rather than predicting the end of historyor the material universe.  The assumption that the NT prophetic material deals with the futurecauses many futurists to forget that the material was written to people who lived and died nearly2000 years ago and it was said to be “soon” in their time.  This would indicate that there musthave been a fulfillment in their own time or soon thereafter, otherwise the purpose behind itswriting would be confused at best.  Any far future fulfillment is secondary at most.Preterists believe that the rest of the NT also points to the immediacy of the SecondComing.  For example, Rev 22:7, 12 state that Jesus is coming soon (tacu,) and examples that



12Max King, The Spirit of Prophecy (Warren, Ohio: Parkman Road Church of Christ,1983), 101-3, 106-14.13Ward Fenley, The Resurrection of the Dead Already Happened!, http://www.preteristarchive.com/Preterism/fenley-ward_da_03.html:2002.14King, Spirit of Prophecy, 105.15King, Spirit of Prophecy, 81.16King, Spirit of Prophecy, 76.
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point to the first century expectation of Jesus’ soon return could be multiplied.12  Matt 16:26-28Jesus describes how he would come in glory with his angels, rewarding everyone, before someof his hearers died.  This would indicate a time within the first century for the fulfillment of whatJesus said.  Consistent preterists believe that Jesus must have returned in A.D. 70; there are onlytwo comings of Jesus.Not only were the Second Coming and the end of the age predicted to be within thelifetime of Jesus’ hearers.  Preterists argue that other events, most particularly, the resurrectionand the end of the Old Covenant period were believed to be expected within the lifetimes of theapostles and their readers.13  Acts 17:3; 1 Peter 4:5; 2 Tim 4:1; and Rev 22:6 are all examplespointing to this understanding.
The Importance of the Fall of Jerusalem for Preterist UnderstandingThe importance of the fall of Jerusalem cannot be underestimated for the preterist view.It was the ending of one age and the beginning of another.  As indicated in Heb 8:13 the OldCovenant was obsolete and would soon disappear, predictive of the disappearance of the Templeand all the worship and sacrifices associated with it.  Furthermore, the fall of Jerusalem wasaccompanied by the second coming or parousia of Jesus and the resurrection and the finaljudgment.  In short, the fall of Jerusalem ushered in the eternal kingdom of Christ.  There is no scriptural basis for extending the second coming of Christ beyond the fall ofJudaism.  The physical and spiritual results, and significance of that event fill every needand purpose of the coming of Christ.  The destruction of Judaism did not leaveunfulfilled one single prophecy, promise, or blessing, the fulfillment of which isdependent upon the end of this present world. . . . the consummation of God’s scheme ofredemption was not predicated upon the ending of this physical world.14

We are, therefore, now in “eternal days, world without end.”15  The “last days” were the lastdays of the Jewish order, the Old Covenant, the time when the Jews persecuted the believingchurch.  Ishmael and Isaac existed together (see below).16  The old age (“this age” in the NT) isthe Jewish age or economy.  The age to come is not the future reign of Christ in a millennium or



17King, Cross and Parousia, 555; White, “Preterism,” 53-8.18Questions, Questions, Questions, http://www.strato.net/~dagreen/question5.htmlnote80:2002.19King, Spirit of Prophecy, 30-3. Page 5 of  33

God’s eternal reign, but is the current age that began when the Jewish economy ended in A.D.70.  There was a 40 year overlap of these two ages.17  The church age began, the Jewish age wasover.  There is no future age for us; we are now in what the NT describes as the future age.  Incommenting on Zech 14:4, 5 preterists state:According to this prophecy, whatever stood in the Church’s way was going to beremoved.  Instead of a rough and winding highway over a mountain range (the wearyingburden of the corrupted Jewish leadership), the Church would be given a straight andsmooth road (the easy yoke of Christ). The Way [sic] of escape and salvation wouldovercome all that opposed It [sic].18
Ishmael and Isaac: an Extended AllegoryAs further justification for their time line, preterists point to the narrative of Ishmael andIsaac.  In allegorical fashion, Ishmael represents fleshly Israel that reject Jesus and the Gospel(see also Gal 4:21-31) and Isaac represents those who accept Jesus and the Gospel.  Ishmael wasborn first, then Isaac, but they lived in the same household for some time.  This time was full ofstrife and bickering, and at last the son of the slave woman was cast out.  This casting out ofIshmael stands for the casting out of the unbelieving Jewish system in the fall of Jerusalem.19

Implications of the Preterist PositionIf the preterist position is adopted, then there are further changes in one’s understandingof NT doctrines that must also be made.  We will examine the more significant doctrines below.
The Nature of Jesus’ ComingAssuming that Jesus returned in A.D. 70 as indicted above, what kind of coming wasthis?  Was it visible to the entire world?  Futurists point to Acts 1:9-11 which describes Jesus asrising until a cloud obscured him from sight.  The angels then told his followers that he wouldreturn in the same way.  Rev 1:7 repeats this image with the addition that “every eye will seehim, even those who pierced him; and all the peoples of the earth will mourn because of him.” This seems to indicate that the entire earth will see Jesus when he returns.  Matt 24:29-31contains nearly identical imagery and also states that all the nations of the earth will mourn. 



20Gary DeMar, End Times Fiction (Nashville, Tenn.: Thomas Nelson, 2001), 94-7, 99-102.  It is possible not to be a preterist and still understand these celestial phenomena asfigurative of political or historical events.  See Mauro, Seventy Weeks, 278-82.21C. Marvin Pate, ed. Four Views on the Book of Revelation (Grand Rapids: Zondervan,1998), 47.  Gentry cites Isa 13:1, 9-13, 19:1; Ps 18:7-15, 104:3; Joel 2:1, 2; Mic 1:3-4; King,Spirit of Prophecy, 107-8.22David Green, And it Came To Pass - A Review,  http://www.preteristarchive.com/Preterism/green-david_p_06.html:2002.23The Wars of the Jews, Book VI, Ch. V, Sec. 3.  Similar statements were made byTacitus (Histories v. 13) and recorded by Eusebius (chapter 8).  See also Sproul’s selections ofJosephus in Last Days, 122-7.  Compare also Ezek 10:15-19 describing the fall of Jerusalem in586 B.C.24DeMar, End Times Fiction, 213; Michael Blume, When Will Jesus Sit on the Throne?,http://www.rightlydividingthe word.com/ articles/sit_on_the_throne.htm:2002.
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There will be signs in the heavens at the time of Jesus’ coming, the sun will become dark, themoon also, the stars will fall, and the heavenly bodies will be shaken.  Are we to take these asastronomical events that can be seen, such as comets, meteors, and eclipses, or are theselanguage that the Bible uses to describe significant events in history?  Most futurists would saythe former, but preterists point to OT language indicating the latter.20  They point to Isa 13:6-13which contains similar language, but occurs within the context of judgment on Babylon (13:1)rather than the entire world.  Joseph saw visions that predicted his future political power.  Thesevisions involved celestial bodies (Gen 37:9 10).  Similar imagery is used in Eccl 12:1, 2,symbolizing good times and bad times and in Isa 13:9-13, 34:3-5; Ezek 32:7-15; Amos 5:18, 8:9. Preterists therefore conclude that  Jesus’ coming was a coming in power and judgment onJerusalem, but that he was not seen world-wide.  We should understand Jesus’ return on theclouds as “common prophetic parlance for historical divine judgments on nations.”21  Somepreterists22 do believe that Jesus was seen in the clouds as described by Josephus: “chariots andtroops of soldiers in their armor were seen running about among the clouds, and surrounding thecities.”23
Jesus’ Present ReignOne of the implications of understanding that Jesus returned in A.D. 70 is understandingthat Jesus is now reigning and ruling.  There will be no future personal reign from Jerusalem aspremillennialists believe.  Jesus reigns now from the throne of God.  Preterists point to Heb10:12-13 and 1 Cor 15:24-28 to support  their understanding.24In its favor, preterism understands that Jesus’ work on the cross was so complete andpowerful that its effects continue throughout history until all of Jesus’ enemies are subdued.  But



25Daniel Harden, When is a Heretic Not a Heretic?, http://ourworld.cs.com/preteristabcs/id76.htm. 26Michael Blume, Jerusalem Missed the Blessing, http://www.preteristarchive.com/PartialPreterism/blume-mf_pp_01.html:2001.Page 7 of  33

this understanding of Jesus’ works do not require preterism.  Postmillennialism especially wouldagree with this view.  They would claim that the conditions of the kingdom were completely inplace at A.D. 70, but continue to work out their implications throughout history, as the stone inNebuchadnezzar’s vision continued to grow (Daniel 2).25
The Judgment of Matthew 25The separation of the sheep and goat nations in Matthew 25 would seem to mitigateagainst the preterist view because the judgment passage comes immediately after Jesus’ returnand appears to refer to the Final Judgement.  This separation is instead explained as not relatingto the final judgment, but instead as a recapitulation in history of the curses and blessingsdescribed in Deuteronomy 27.26  In Deuteronomy 27 the tribes were divided, with some onMount Gerizim, and the others on Mount Ebal.  In the middle was the ark of the covenant. Blessings would come upon the obedient, and curses upon the disobedient.  The specifics of thecurses are spelled out.The Lord will send upon you curses, confusion, and rebuke, in all you undertake to do,until you are destroyed and until you perish quickly, on account of the evil of your deeds,because you have forsaken Me.  The Lord will make the pestilence cling to you until Hehas consumed you from the land where you are entering to possess it .  The Lord willsmite you with consumption and with fever and with inflammation and with fiery heatand with the sword and with blight and with mildew, and they will pursue you until youperish. . . . The Lord shall cause you to be defeated before your enemies; you will go outone way against them, but you will flee seven ways before them, and you will be [anexample of] terror to all the kingdoms of the earth.  Your carcasses will be food to allbirds of the sky and to the beasts of the earth, and there will be no one to frighten [them]away. . . . Your sons and your daughters shall be given to another people, while your eyeslook on and yearn for them continually; but there will be nothing you can do.  A peoplewhom you do not  know shall eat up the produce of your ground and all your labors, andyou will never be anything but oppressed and crushed continually.  You shall be drivenmad by the sight of what you see. . . . The Lord will bring you and your king, whom youset over you, to a nation which neither you nor your fathers have known, and there youshall serve other gods, wood and stone.  You shall become a horror, a proverb, and ataunt among all the people where the Lord drives you. (20ff)The latter part of the chapter is even stronger and appears to fit the time of the destruction ofJerusalem.



27D. A. Carson, Douglas J. Moo, and Leon Morris, An Introduction to the New Testament(Grand Rapids: Zondervan, 1992), 398-400, 473-76; Donald Guthrie, New TestamentIntroduction (Downers Grove: InterVarsity, 1970), 685, 716-8.28For pre-A.D. 70 dates see David Chilton, The Days of Vengeance: An Exposition of theBook of Revelation (Ft. Worth: Dominion Press, 1987); Kenneth Gentry, Before Jerusalem Fell:Dating the Book of Revelation (Tyler, Texas: Institute for Christian Economics, 1989); R. C.Sproul, The Last Days According to Jesus (Grand Rapids: Baker, 1988).  For a generaldiscussion see C. Marvin Pate, ed. Four Views on the Book of Revelation (Grand Rapids:Page 8 of  33

The Lord will bring a nation against you from afar, from the end of the earth, as the eagleswoops down, a nation whose language you shall not understand, a nation of fiercecountenance who will have no respect for the old, nor show favor to the young. Moreover, it shall eat the offspring of your herd and the produce of your ground until youare destroyed, who also leaves you no grain, new wine, or oil, nor the increase of yourherd or the young of your flock until they have caused you to perish.  It shall besiege youin all your towns until your high and fortified walls in which you trusted come downthroughout your land, and it shall besiege you in all your towns throughout your landwhich the Lord your God has given you.  Then you shall eat the offspring of your ownbody, the flesh of your sons and of your daughters whom the Lord your God has givenyou, during the siege and the distress by which your enemy will oppress you.  The manwho is refined and very delicate among you shall be hostile toward his brother andtoward the wife he cherishes and toward the rest of his children who remain,  so that hewill not give [even] one of them any of the flesh of his children which he will eat, sincehe has nothing [else] left, during the siege and the distress by which your enemy willoppress you in all your towns.  The refined and delicate woman among you, who wouldnot venture to set the sole of her foot on the ground for delicateness and refinement, shallbe hostile toward the husband she cherishes and toward her son and daughter, and towardher afterbirth which issues from between her legs and toward her children whom shebears; for she will eat them secretly for lack of anything [else], during the siege and thedistress by which your enemy will oppress you in your towns. (49-57)The preterist believes that the judgment of the sheep and the goats refers to the fall of Jerusalemin fulfillment of the curses above. 
Dating the NT Books and ClementIn order to support their system, it is essential that the NT (in particular all of the Gospelsand Revelation) was written before the fall of Jerusalem.  Most evangelical scholars would seetwo NT books are candidates for a post A.D. 70 date: Revelation and Hebrews, but reasonablearguments can be made for an origin either side of that date and no hard conclusions can bedrawn.27  Most evangelicals today accept a late first century date for Revelation, which wouldpreclude a full blown preterist view.28  Preterists therefore focus on establishing an early date for



Zondervan, 1998), Sproul, Last Days, 141-9.29Introductory Note to the First Epistle of Clement to the Corinthians,http://www.ccel.org/fathers2/ANF-01/anf01-04.htm; St. Clement of Rome,http://www.lumenverum.com/fathers/clement.htm.30See Sproul’s comments in Last Days, 148.Page 9 of  33

Revelation.  If any NT books, especially one of the Synoptics or Revelation, can be dated afterA.D. 70, then the preterist position is seriously undermined.  But even if all the NT books werewritten before A.D. 70, that does not prove the preterist position; it only supports it.It is also important that Clement be dated before the fall of Jerusalem.  In his letter to theCorinthians, he wrote about the Second Coming coming speedily and being future to the timethat he wrote.  Again, if he wrote after A.D. 70 then the entire preterist understanding is withoutfoundation because those who knew the apostles and their teaching continued to look for Jesus’coming after A.D. 70.  We must therefore examine the strengths of the arguments for a pre-A.D.70 origin for the Epistle of Clement?  Clement’s letter begins by referring to “the sudden andsuccessive calamitous events which have happened to ourselves.”  This could refer to either thepersecution under Nero or under Domitian.  He refers to the martyrdom of Peter and Paul as “inour own generation” and “the most recent spiritual heroes”(chapter 5).  But Clement maydistinguish between the martyrdoms of Peter and Paul that occurred under Nero and those that herefers to at the beginning of his letter.  The latter are “sudden and successive calamitous events”and could refer to a Domitian persecution.  But the language is ambiguous and could supporteither an earlier or later date.29  In 41:2, Clement refers to the offerings in Jerusalem in thepresent tense.  “Not in every place, brethren, are the daily sacrifices offered, or the peace-offerings, or the sin-offerings and the trespass-offerings, but in Jerusalem only. And even therethey are not offered in any place, but only at the altar before the temple, that which is offeredbeing first carefully examined by the high priest and the ministers already mentioned.”  But thismay be merely an historical present tense rather than referring to events that still occurred duringClement’s time.30  Clement also looks for the soon coming of the Lord (23:5): “Of a truth, soonand suddenly shall His will be accomplished, as the Scripture also bears witness, saying,‘Speedily will He come, and will not tarry;’ and, ‘The Lord shall suddenly come to His temple,even the Holy One, for whom ye look.’” But this is the language of Scripture and could refer tothe time of Jesus’ coming, whether near at  hand or further away.  No firm conclusions can bemade regarding the date of Clement’s letter.Whichever date one accepts, it is important to note that Clement did not look for aspiritual resurrection, but for a physical.  In chapter 24 he refers to sowing the seed andsubsequent growth of the plant as a type of the resurrection.  In the next chapter, he uses thephoenix as an example of resurrection.  The phoenix that rises is a physical successor to theprevious one that died.  In other words, his understanding of the nature of the resurrection doesnot agree with the common preterist spiritual view that we will present below.  He was alsolooking forward to the resurrection, which if he wrote after A.D. 70, is very damaging to theirview.  If he wrote a generation after the Fall of Jerusalem, it shows that the earliest church andthose who knew the apostles did not hold a preterist understanding of the resurrection.



31David Curtis, The Resurrection From the Dead, http://www.preteristarchive.com/Preterism/curtis-david_p_09.html:1999.32Curtis, Resurrection. Page 10 of  33

Other NT MaterialIn this next section we will examine how preterists understand the resurrection and thefate of the material universe.  ResurrectionOne of the major NT doctrines that preterists must rework is the resurrection.  Both thetiming and the nature of the resurrection are understood differently than in historicalChristianity.  A common view among preterists is that spiritual rather than physical death is theconcern of the Bible and so resurrection will also be spiritual.  The fact that Adam diedspiritually but not physically when he disobeyed proves, they say,  that the Bible’s concern iswith spiritual death/resurrection not physical death/resurrection.31  The time of Tribulation isalso the time of the resurrection (Dan 12:1-2 and Matt 24:21).  A further comparison of Dan 12:3with Matt 13:40-43 shows that Jesus’ parable must refer to the same event that Daniel refers to. Both refer to the righteous shining forth as the sun, and by comparison with Jesus’ teachings inMatthew 24, we understand that this refers to the fall of Jerusalem.The last day when the resurrection occurs is not the end of history, but is ratherunderstood as the day dividing the Old Covenant from the New (or the Mosaic Covenant fromthe Messianic Covenant).  Jesus came at the end of the Mosaic Covenant, and with his deathushered in the end of that covenant.  The New Covenant then began, but the two covenantsoverlapped for a period of forty years.  At the end of that period the Old Covenant was doneaway with and the New Covenant revealed as its legitimate successor.  As Curtis states indiscussing marriage in the age to come (Luke 20:34, 35):The resurrection was not something that was available to them in ‘this age’ (the OldCovenant age) but would be available to them in ‘that age’ (the New Covenant age),implying that the resurrection would occur at the beginning of the New Covenant age. So, the resurrection was to happen at the end of the Jewish age, the Old Covenant age.We know that this happened in AD [sic] 70.32
From the timing of the resurrection, we can now understand the nature of the resurrection.  Therewas no physical resurrection in A.D. 70, so the resurrection must have been spiritual.  Furtherpreterist support for a spiritual resurrection is found in Paul’s description of Hymenaeus andPhiletus (2 Tim 2:17, 18).  If these two had been preaching a physical resurrection, then it wouldbe easy enough to refute them (dig up a grave!).  If, however, the resurrection were spiritual innature, with physical life continuing on as it ever did, then it would not be obvious whether ithad occurred or not.  Thus some people could believe that it had, and no one could refute them. 



33Max King, And So All Israel Will Be Saved, http://www.livingpresence.org/articles/AndSo.html: 2001; idem, Spirit of Prophecy, 191, 196-7.  King explains well that we willreceive a spiritual body in the resurrection, but he appears not to see the difference between abody and a spirit.  One is material, one is not.  Jesus’ appearances after the resurrection showthat he was material, and not purely spirit, although the form of the material was different thanbefore the resurrection.34King, Spirit of Prophecy, 201-2.35Curtis, Resurrection.36Curtis, Resurrection.37David Curtis, The Rapture: Physical or Spiritual?, http://www.preteristarchive.addr.com/Preterism/curtis-david_p_07.html:2002.  See Sproul, Last Days, 168. 
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But the resurrection could not occur until the Temple had been destroyed.  King understands theresurrection of 1 Corinthians 15 as spiritual, not physical.  He understands the secondresurrection of 15:12 and the one in Rom 11:15 to be the same.33  These are not physicalresurrections, but rather resurrections to spiritual life.  There was no physical or bodily change atthe time referred to in 1 Cor 15:52.34Jesus’ resurrection was something of a special case, necessary to show that he had in factbeen raised from the dead.  It was also necessary to fulfill the Scriptures that he would not decay,something that has not been promised to us.  In other words, Jesus’ physical resurrection wasnecessary to prove his spiritual resurrection.  For believers the situation is a bit different:  “Weget the same kind of body Christ has, but we do not get it the same way He got His, nor do weget our same physical body back like Christ did.  We get a new spiritual body which arises out ofthe inner man.”  “Those of us who have trusted Christ in the New Covenant age, have life and donot need to be resurrected.”35  Again, what is in view is spiritual death and spiritual life, notphysical life and the resurrection of the material bodies that we now have.  The resurrection was a one time event in which the Old Testament saints were broughtout of Hades and finally overcame death to be with the Lord.  We have put onimmortality and will put on our immortal body when we die physically.  As believers, welive in the presence of God, and in physical death, we simply drop the flesh and dwellonly in the spiritual realm.36  These quotations show that the understanding of the nature of the resurrection is the most far-reaching of the doctrines that must be changed.  There is no physical resurrection, physicalrapture, or physical second coming.  These are spiritual in nature.  Today’s believer now lives inthe reality of spiritual resurrection.  There will be no future resurrection of the body.  Thus thetitle of one essay, “The Rapture: Physical or Spiritual?”37



38King, Spirit of Prophecy, 42.39King, Spirit of Prophecy, 131-3; Donald Hochner, Part Four - Greek: Stoicheia,http://www.preteristarchive.com /Preterism/ hochner-donald_p_04.html:2002. 40Richard C. Trench, Synonyms of the New Testament (Grand Rapids: Eerdmans, 1985),219-25.
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2 Peter 3 and the Destruction of the ElementsSecond Peter 3:10 refers to the elements (stoicei/a) being burned up at the coming of theday of the Lord.  This may appear to the reader to be a description of the destruction of thematerial universe, especially in the context of Peter’s previous description of “the presentheavens and earth” being reserved for fire (3:7) and his stating that the heavens “will disappearwith a roar” (3:10).  There will be a new heaven and a new earth (v. 13).  But preterists (or manyof them) interpret this passage as referring to the passing of the old Jewish order when the cityand Temple were destroyed.38Looking at other NT uses of the word stoicei/a finds that they refer to the elements ofJewish religion or worldly philosophy (Gal 4:3, 9; Col 2:8, 20-22; Heb 5:12).39  This assumes,however, that other NT authors’ use of the word necessitates that Peter must use the word in thesame way.  Hochner continues to argue that the Bible nowhere teaches that the physical worldwill be destroyed.  Sin only affected the human race, not the physical world.  Preterists arguethat the world will not be destroyed, and refer to Ps 104:5 and Eccl 1:4 as supporting thisposition.  This is a troubling passage to use, however, as Ecclesiastes may refer to how thingsappear from a human perspective, and Psalm 104 is a poetic description of the order that Godhas placed in the universe.  Neither necessitate the preterist position.  Hochner also cites God’spromise in Gen 8:21 not to curse the ground or destroy all life as he did in the Flood.  Yet v. 22states that God’s order in the world will continue “as long as the earth endures” (v. 22).  God’sstatements in 9:11, 15 specifically describe the focus of the promise in 8:21.  It is clearly apromise not to destroy the world in a flood, and says nothing about destroying it again in anyother way.  Hochner examines the word “new” that is used in 2 Pet 3:13.  The word used iskaino,j  rather than ne,oj.  He argues that since kaino,j  refers to new in quality but not time, Petercannot be speaking of a completely new heaven and earth.  If God destroyed the world andcreated another, then that would be ne,oj not kaino,j .  In response we should see that the sameevent can be seen as new in either time or quality without negating the newness in the otherrespect.40  Peter’s argument stresses the need for righteousness which will characterize the newheaven and earth, but says nothing about whether the new heaven and earth are new in time.Hochner also examines the “new heavens and earth” passage in Isaiah 65 and 66 andnotes that death will be present, that people will build, harvest. and evangelize.  In other words,life will continue as it is now even while the new heavens and earth exist.  This means that “Thenew heavens and earth is referring to the eternal state while we live in the physcial [sic] realm inearthly bodies; it must be referring to a period in human history.  This is the period of the



41Hochner, Stoicheia.42Pate, Revelation, 85-6; Sproul, Last Days, 24; DeMar, End Times Fiction, 212.43Mike Stallard, A Review of R. C. Sproul’s The Last Days According to Jesus: AnAnalysis of Moderate Preterism, http://www.conservativeonline.org/articles/preterism/review-last_days_according_to_Jesus_frm.htm:2002.44R. Maddox, The Purpose of Luke-Acts (Edinburgh: T. and T. Clark, 1982) 111-5.
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Kingdom of God which Christ rules in the hearts of the believers.”41  But there are adequateexplanations of why these images occur in a passage that futurists believe belong either to themillennium or the eternal state, and Hochner does not deal with these explanations.
Different Preterist ViewsPreterists are not in complete agreement.  There are two major groups of preterists. Those described above are full or complete preterists.  There is another group that is bestdescribed as partial preterists.  They do not believe that all the events of the future were fulfilledat the events surrounding A.D. 70.  Several events, usually understood to be the second coming,the resurrection, and the final judgment are still future.42  This understanding avoids the problemof spiritualizing all these events.  There are also several views regarding the resurrection.

Critique of PreterismIn the following section we will examine preterist arguments and whether theyadequately interpret the relevant Biblical material.
“This Generation”Must genea, mean “generation” or can it mean “race” as the NIV footnote of Matt 24:34suggests?  This is no small matter, as the entire edifice of preterism falls or stands with theunderstanding of the meaning of the word.  We must also point out that the phrase “thisgeneration” is probably not a technical term that must carry the same meaning each and every itis used.43  Each context must determine the meaning of the phrase.Four interpretations of the phrase “this generation” are commonly put forward.  The firstis that it refers to those who were alive in Jesus’ day.44  The second is that it refers to “this race”or Israel.  The third is that it refers to the unbelieving quality of those who heard and rejectedJesus, and therefore refers properly to anyone who also hears and rejects him, whether Jew or



45Nelson, “This Generation,” 381.46Nelson, “This Generation,” 374.47See Sproul’s explanation in Last Days, 57-9; Palm, “Signs,” 19.48A popular Dispensational view.  See however, Palm, “Signs,” 22-3.49Palm, “Signs,” 21-2.50Hochner, Genea.51Matt 11:16, 12:41-45, 23:36, 24:34; Mark 8:12, 8:38, 13:30; Luke 7:31, 11:29-32, 50,51, 17:25, 21:32; Acts 2:40
Page 14 of  33

Gentile.45  Nelson points out that the Hebrew word rAD often refers to  the nature of the people(Ps 12:8, 14:5).  This is especially true with two groups of people: those at the time of the Flood,and the wilderness generation.46  Jesus stated that “this generation” murdered Zechariah andwould be accountable for it (Matt 23:35).  Jesus’ point is that there will always be unbelieversand those who reject him.47  In this interpretation, the fall of Jerusalem would have to be onejudgment of many to befall the wicked, and a foretaste of the judgment that would finally befallthem.  The problem with this third view is that Jesus said that all the righteous blood wouldcome on this generation, and then immediately laments Jerusalem (Matt 23:35-37).  “Thisgeneration” is said to fill up the sins of their forefathers (Matt 23:32) and thus they may be saidto have killed Zechariah.  Jesus is answering a question of “when.”  The fourth view is that itrefers to those who are alive when these events take place.  Once these events begin, they willtake place within a generation.  Given the rest of the Discourse, this is unlikely.  The setting isJudea.48We must first admit that when Jesus uses the phrase in Matthew it refers to theunbelieving people that were listening (the first view).49  For example in Matt 11:16-24, 12:39-42, 17:17 Jesus decries the lack of faith and wickedness of “this generation.”  Why should webelieve that it means something different in Matthew 23 and 24?  Luke 17:25 records that Jesusmust be rejected by “this generation,” which refers to those who heard and rejected him.  WhileHochner claims that the judgment of 12:39-42 referring to “this generation” must have occurredin the first century, this timing is not  necessary.50  All that is required is that whenever thejudgment occurs these two groups face each other.  The judgment could occur at almost anypoint in history during or after the first century and still fulfill the details of this passage.The second view (that genea, means Israel as a race as in the NIV footnote) does not fitthe rest of the uses in the Synoptics and Acts.  These uses51 always refer to the people of Jesus’day, and always in a negative fashion.  They are condemned because they do not believe, they donot accept Jesus and his person and message.  They are evil, and because they do not acceptJesus, and forcibly reject him, they will be held accountable for the blood of all the righteouspeople of the OT.  genea, does not refer to the race of Jews, but rather to Jesus’ unbelieving



52Sproul, Last Days, 46.53See White’s description in “Preterism,” 13.54See Judges 5:4, 5, 20; Ps 68:7, 8; Nah 1:2-16; Mic 1:3-4; Ezek 32:7, 8.  Palm, “Signs,”53-9. 55Palm, “Signs,” 61-2.
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contemporaries.  The first view outlined above is the best understanding of the phrase “thisgeneration .”
The Nature of Jesus’ ReturnWe must acknowledge that the language used in the Olivet Discourse is poetic andreminiscent of OT prophecies regarding the destruction of Babylon and Edom (Isa 13:9-13, 34:3-5).  This might point to a non-literal coming.  The statement of the angels in Acts 1 would seemto indicate, however, that Jesus’ return was to be more than poetic or invisible.  Jesus wasliterally with them, he would literally return.  They could see him before he left, they would seehim when he returned.52  The preterist treatment of the topic does not appear to adequately dealwith Acts 1.  So although preterists claim that Jesus’ coming was not observable by the senses,53this runs counter to the plain sense of Acts 1.In response, preterists maintain that the coming of the Lord in judgment in the OT isdescribed in similar terms to Matt 24:30.  Isa 19:1 is cited, but the difference is that the Lord issaid to come on a cloud, but it is not said that he will be seen, which is an obvious conclusionfrom Acts 1:11; Matt 24:30; and Rev 1:7.  In Matthew Jesus said “they will see the Son of Mancoming” (24:27).  Rev 1:7 states that those who pierced him will see, in fact “every eye will seehim.” Preterists, however, make an excellent point when they point to OT use of imagery thatappears to foretell the destruction of the material universe.  Thus, the sun’s darkening, the fallingof the stars and the shaking of the heavenly bodies as described in Mark 13:24, 25 and parallelsare a quotation from Isa 13:10, 34:4.  The former quotation for Isaiah refers to the Day ofYahweh in judgment against Babylon.  The second occurs in a passage about judgment againstEdom.  This imagery is often used elsewhere in the OT in connection with God’s salvation of hispeople and in connection with the judgment of his enemies.54  David describes his deliveranceby God in Psalm 18 in similar theophany language.  We conclude that OT authors routinely usedcosmic upheaval language in describing historical events such as the Exodus and the fall ofBabylon and Edom.  In the OT God promises judgment against Israel and Jerusalem anddescribes it as if the material world itself were to end (Deut 32:22; Jer 4:23, 24; Ezek 7:1-6).55Preterists believe that instead of referring to the material world, the shaking of theheavenly bodies (NIV) should be understood as referring to significant changes in the spiritualrealm.  The text actually reads “powers” (duna,meij) rather than bodies in Mark 13:25 and maybe reflected in Heb 12:25-29 and Eph 6:12.  The fall of Jerusalem brought in a new spiritual



56Palm, “Signs,” 112-4, 141-2.57Palm, “Signs,” 117.58Josephus, Wars 6.289, 293-300.59Tacitus, Hist. 5.13.60Palm, “Signs,” 120-1.
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order.  So far this is not a problem; the problem is Mark 13:26, 27.  In what way can Jesus besaid to have come in the events that surrounded the fall of Jerusalem?  Is A.D. 70 the secondcoming, or only a coming in judgment?Jesus’ words in Mark 13:26 are derived from Dan 7:13-15.  In Daniel, the one like a Sonof Man approaches the Ancient of Days on the clouds of heaven.  The Son of Man receives aneternal kingdom and authority and power over all peoples.  Opinions differ as to whether the Sonof Man represents the saints or is an individual.  The latter appears to be the most likely,although v. 22 does state the saints would take possession of the kingdom.  Still, the scene is anenthronement scene that includes the vindication of the saints after their persecution by the littlehorn.  The Son of Man receives the kingdom as its superior and on behalf of the saints.  It isimportant to note that there is an ascent of the Son of Man to the throne of God, rather than adescent of the Son of Man to earth.56  Perhaps the coming in Mark 13:26, 27 refers not to areturn to earth, but is rather an indication that Jesus has come to the Father, vindicating Jesusbefore Israel.Some other details in the discourse need to be discussed.  First, Jesus refers to the sign ofthe Son of Man appearing in heaven (Matt 24:30).  It is not clear whether the sign is somethingthat refers to the Son of Man or whether the sign is the Son of Man himself coming.57  In favorof the former is that Josephus records several events that happened before the fall of Jerusalemthat could be interpreted as signs.  These included the opening of the inner court gate on its ownand a star that looked like a sword (or perhaps a cross).58  Tacitus also reported battles in theskies and a godlike voice.59Second, it is also not clear whether “in heaven” goes with “appears” or “the Son of Man.” The word order would suggest the latter, with a translation such as “and then will appear the signof the Son of Man in heaven.”  This may indicate that there would be a sign that the Son of Manwas in heaven.  The sign that Jesus was in heaven would be that Jerusalem and the Temple hadbeen destroyed.60  What of the nations of the earth who mourn that are mentioned in v. 30?  Thisphrase is better translated “all the tribes of the land shall mourn,” referring not to the entire earth,but to those living in and near Judea.Third, is the identity of the angels who gather the elect.  In this preterist interpretation,the gathering of the elect is to be understood as the gospel reaching out to the ends of the earthby Jesus’ messengers (avgge,lloi).  Although the trumpet call is often used in eschatologicalscenarios, it does not have to be used here.  The trumpet was used at the gathering of God’s



61Palm, “Signs,” 126-8.  See the texts he mentions.62King, Spirit of Prophecy, 155.
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people.61  Coming here at the end of the passage, the gathering of the elect must refer to thepreaching of the gospel throughout the church age.That the Olivet Discourse through Mark 13:27 deals with the fall of Jerusalem issummarized in Jesus’ parable of the fig tree.  Just as the leafing of the fig tree points to the sooncoming of the summer, the signs that Jesus had predicted earlier point to the soon fulfillment ofthe destruction of the temple (which is what the disciples had asked about).  One more timeJesus predicted the time frame of his prophecy.  It would be within one generation.  Jesus stakedhis reputation on the fulfillment of his words.  Everything to this point would happen withinabout forty years.
The Sheep and the GoatsThe preterist interpretation (see above) of Matt 25:31-46, the separation of the sheep andgoats, appears promising at first sight.  On further reflection, however, it is not as strong.  First,the punishments and rewards of all the nations are eternal: punishment with weeping andgnashing of teeth, on the one hand, and eternal life on the other.  Second, if the preterist scenariowere true, then the judgment was against Israel alone; no other nation was judged and no oneseems to have been rewarded.  Although Jews often persecuted Christians during this period, theRomans did as well.  Why should Israel as a nation have been judged more severely than Rome? By A.D. 70 Rome under Nero had persecuted Christians, killing many.  Using the criteria ofjudgment found in Matthew 25 Rome herself should have been judged, yet history shows thatshe was the instrument of judgment on Israel and survived for many centuries.  The preteristinterpretation does not seem to measure up to the language of the passage.

Did Jesus Intend His Listeners to Understand That He Would Return in A.D. 70?As we saw above, the foundation of preterism is that Jesus himself taught that he wouldreturn and judge Jerusalem and unbelieving Judaism within the lifetime of those alive.  Thereare, however, indications in Jesus’ teachings that A.D. 70 was not the total fulfillment of allprophetic events, nor was it the time of his return.One, Jesus taught in John 6:40, 43, 54 that everyone that believes in him would be raisedat the last day.  If this took place in A.D. 70, then those who believed after that date would not beraised at the last day.  Two, if the final judgment took place in A.D. 70, then there is no “lastday” where judgment takes place.  All who live after that date are judged as they die.  Thus thereis no “last” or “final” judgment.  King admits this, “Perhaps the greatest error in man’s conceptof the last or final judgment is the belief that this is the end of all judgment.”62  But if there canbe more judgments after the last one, then why can there not be more comings after the



63See more on this point below.64D. A. Carson, The Gospel According to John (Grand Rapids: Eerdmans, 1991), 292.65Mauro, Seventy Weeks, 272-3.66Mauro, Seventy Weeks, 271.67Stallard, The Last Days.68Mauro, Seventy Weeks, 210.69Nelson, “This Generation,” 372.
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second?63  Three, Jesus’ promise is two-fold.  First he promises eternal life, second he promisesresurrection at the last day.  If the latter is not exactly as he stated, then perhaps ourunderstanding of the first needs modification as well.  Jesus speaks several times of the “day ofjudgment” (Matt 11:24).  This is one day, the day of the resurrection and judgment, called the“last day” (John 6:39-54, 11:24, 12:48).64  The preterists, however, cannot believe in one day (oroccasion) of resurrection and judgment, because the bulk of humanity has lived after A.D. 70,not before!  Yet the Bible teaches that judgment must affect all human beings, as Paul stated inActs 17:31 and as Jesus made plain in Matt 12:41, 42.  In the preterist view, judgment mustoccur as people die, but this is not what Christianity has historically understood, nor is it inaccord with the teachings of the NT.Four, Luke refers to Jerusalem being trampled down until the times of the Gentiles arefulfilled (21:24).  This appears to initiate a break between the time of the Great Tribulationaround A.D. 70 and a future time.  This latter time would be in the distant future.65  Five, inMark’s account (13:23, 24), there appears to be a division between the Tribulation timeculminating in Jerusalem’s destruction, and those days after the Tribulation.66Six, although Jesus said in Matt 23:36 that all the blood of the righteous would berequired of “this generation,” and in 24:34 that “this generation” would not pass away until thesethings had happened, his statement in Matt 23:39 ([NIV] “For I tell you, you will not see meagain until you say, ‘Blessed is he who comes in the name of the Lord.’”) seems to point beyondA.D. 70 to a time when Israel responds to him in faith, rather than being the recipient ofjudgment as in A.D. 70.67  If there was a Second Coming of Jesus at A.D. 70 and those whojudged him saw him, then his statement in 23:39 could not be true.  Similarly, if they did notactually see him, then his statement could not be true.68  His coming had to have been visible. This is one indication in the passage that Jesus separates his coming from the destruction ofJerusalem.69Seven, Matthew’s use of euvqe ,wj in 24:29 may prove not to support preterism.  Forexample the wheat in Matt 13:5 springs up “immediately”.  However wheat must germinate, aprocess that takes some time.  What is meant is that the next event of importance in the narrativeis the sprouting of the wheat.  This may also be the best interpretation of the occasion whenJesus called the disciples.  “Immediately they left their nets and followed Him” (4:20).  Did the



70Similarly, Carson, Matthew, The Expositor’s Bible Commentary, ed. F. E. Gaebelein,vol. 8 (Grand Rapids: Zondervan, 1984), 507.71Jesus’ words in Matt 24:29, if understood as referring to historical-political eventsrather than celestial, would seem to have been fulfilled after A.D. 70.  The Roman Empire wouldnever again know the peace and stability after that date as it had before Nero’s reign.  Thus thechange began shortly after A.D. 70, i.e., immediately.  Mauro, Seventy Weeks, 280-3.  The signsthat Jesus predicted were fulfilled in the decade before Jerusalem fell.  See Palm, “Signs,” 81-3.72Mauro, Seventy Weeks, 211.73King, Spirit of Prophecy, 114.
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disciples drop their nets where they were, or did they fold and store them, and then follow Jesus? If the latter, then what Matthew means by “immediately” is that the next item of interest in thenarrative is that the disciples followed Jesus.70  This does not work in Matt 8:3, 14:31, 20:34,26:49, 74, 27:48 but might in 14:22, 21:2, 25:15, 16.  While there might be an idea of urgency inMatthew’s use, it might be a temporal urgency or an eschatological urgency, rather thandemanding that these events follow right after.71 Eight, Jesus specifically mentions Daniel’s prophecy (Matt 24:15) which Jesus saidwould come within the lifetime of the generation of his disciples.  This prophecy would endbadly for Israel (Dan 12:1), as opposed to Zechariah’s prophecy (Zech 14:1-5; Joel 3:9-16)where the Lord would fight for Israel and things would go well for Israel.  This was a warningfor the disciples not to expect that good things would come in A.D. 70.72  Specifically, the Lordwould not fight for Israel, but against her.Nine, Jesus’ discourse was designed to warn the disciples of the difficulties that theywould face and the need they would have to be watchful.  Signs are given relative to thedestruction of Jerusalem, but none for the return of Christ.  The only sign that would be given forthat was the return of Christ himself (Matt 24:36ff). Ten, Max King argues that the NT teaches that the coming of the Lord was “at hand.” He references 2 Thess 2:2, which however, reads “that the day of the Lord has come,” using theperfect tense of evni,sthmi.  Paul was rejecting the teaching that the day of the Lord was already areality when he wrote the letter.  King also points to Jam 5:8, which he quotes as saying that thecoming of the Lord is at hand, as if the two passages referred to the same reality.73  But theGreek in Jam 5:8 uses the perfect tense of evggi,zw, “to draw near.”  Jesus used the same verb andtense when he stated that the kingdom of God had drawn near (Mark 1:15).  While admitting thatit is difficult to deal with the problem of imminence in the NT, Moo’s statement is important tokeep in mind:But what is crucial is to understand this “nearness” in the appropriate temporalframework: salvation history.  With the death and resurrection of Jesus and pouring outof the Sprit, the “last days” have been inaugurated.  This final age of salvation will findits climax in the return of Christ in glory.  But — and here is the crucial point — thelength of this age is unknown.  Not even Jesus knew how long the “last days” would last



74Douglas J. Moo, The Letter of James, The Pillar New Testament Commentary (GrandRapids: Eerdmans, 2000), 224.75White, “Preterism,” 63-5.76DeMar, End Times Fiction, 213.77DeMar, End Times Fiction, 103-5.
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(cf. Mark 13:32).  What this means is that the return of Christ, as the next event in thesalvation-historical t ime-table, is, from the time of the early church to our own day,“near,” or “imminent.”74
Lastly, in relation to Jesus’ second coming, we must also ask whether King’s assertionthat the age that began when Christ returned would last forever.  This age may itself have “aplurality of successive and progressive ages,” as shown in Eph 2:7 where Paul refers to “the agesto come” (toi/j aivw/sin toi/j evpercome,noij).  Furthermore, in 1 Cor 10:11 Paul refers to the oldage in the plural.75That Jesus is now reigning over the universe is plainly taught in the NT, as in Jesus’statement in Matt 28:18, “All authority in heaven and on earth has been given to me.”  Eph 1:20-23 and the two passages addressed above also teach that Jesus is currently reigning.  This reignis obviously a spiritual, but real, reign.  This current reign does not automatically preclude ordemand some future “literal” reign here on the earth.We must also mention that not all preterists believe that Jesus returned in A.D. 70 as hisfinal coming.  DeMar distinguishes between a coming of Jesus in A.D. 70 for judgment onunbelieving Israel, and the second coming to judge the world which is associated with theresurrection.76  DeMar links Jesus’ statement about his return in Matt 24:30 with the coming ofthe Son of Man in Dan 7:13 where the Son of Man’s coming is described as his ascent to God’spresence and his subsequent enthronement.77  DeMar states that the sign of Jesus’ coming (Matt24:30) was Jesus’ ascension to God’s presence as described in Acts 1.  His coming in A.D. 70was not the second coming, but a coming in judgment on Israel.  In DeMar’s understanding thesecond coming is still future, although this is not the main preterist view.

The ResurrectionPaul’s teaching in 1 Cor 15:24-28 indicates that death’s destruction was st ill future to histime, and from our knowledge of this life, it would seem that its destruction yet remains.  Unlessone understands that Paul teaches the destruction of spiritual death, then physical death must bewhat Paul has in mind.  Understanding Paul’s statements as implying spiritual death cannot bemeant either, because unsaved people die every day, separated from God.  Nor does Rev 21:4not appear to have been fulfilled.  Death still exists, and there is st ill plenty of heartache in thislife, probably just as much as there was before A.D. 70.  It simply will not do to say that the oldorder that has passed away is Judaism (see below), for the sacrificial system and the rest of the



78Sproul, Last Days, 164.  There are a wider variety of opinions on this subject that I hadfirst thought.  Some are closer to historical Christ ianity, others include the view above, and somebelieve that at the resurrection believers will become part of the body of Christ in a mysticalunion. 79Sproul, Last Days, 163.80King, All Israel.81King, Spirit of Prophecy, 201-2.
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OT system (see Heb 8:13) are simply not in view in Revelation 21.  What is in view are theresults of sin: death, the curse, pain, futility (Rom 8:20, 21), and the other heartaches of this life. These are in effect as much now as they were before A.D. 70.  Nor can we state that Rev 21:7, 8refer to the absence of the evil people in the church for a cursory glance through church historyshows how false such a claim would be.The preterist view of the nature of the resurrection is its most serious departure fromhistorical Christianity and needs serious critique.  Paul’s arguments in Romans 8 underscore theimportance of the resurrection of the physical body.  In 8:11 he promises that just as the HolySpirit lives in us, God will give life to our mortal bodies (ta. qnhta. sw ,mata u`mw/n).  This isrepeated in v. 23 where Paul looks forward to the of redemption of our bodies, our adoption assons!  There is no completion of salvation until the resurrection of the body.  Both body and soulneed to be redeemed.  Now, it  is certain that Paul wrote this before the fall of Jerusalem, so itcould be argued that what was future for him is past for us.  But we must notice that the nature ofthe resurrection and its timing are intertwined.  Preterists are forced to understand theresurrection as spiritual because there is no evidence known to us to support a physicalresurrection in A.D. 70.  In fact history argues against a physical resurrection in A.D. 70, asmany Christians lived from A.D. 60 (roughly the time Paul wrote Romans) until well after A.D.70 without being resurrected or physically changed!  This argues against the preteristunderstanding of the nature of the resurrection body, which then casts doubt on its timing. Preterist claims that the resurrected body is spiritual—unseen and untouchable—are unlikely inthe light of 1 Corinthians 15 and inherently unverifiable and unfalsifiable.  Furthermore, theunderstanding of many preterists of the resurrection body sounds more like a disembodied spiritthan a body.78  That there is a resurrection body is further taught in 1 Corinthians 15.  Paulteaches that the new body will be like the old, but different, as the seed is like the plant, butdifferent.  There is a difference between earthly and heavenly bodies (15:40-44), but they arebodies.  The body that died will be raised.  It will be different, but there is a continuity betweenthe two bodies that many preterists deny.79  There is no hint in 1 Corinthians 15 of a spiritualresurrection.  The entire passage deals with the resurrection of the body, and without that bodilyresurrection the whole of Christianity is cast into doubt.  King’s equation of 1 Cor 15:12 andRom 11:15 simply will not do.80  Although King claims that 1 Cor 15:51, 52 refer to the transferinto the eternal kingdom of God in A.D. 70, this ignores the context of vv. 50-56.81  Paulspecifically refers to “flesh and blood,” “the dead,” and “perishable.”  He speaks of being“changed,” and “sleep.”  The contrast is to “imperishable” and “not sleeping.”  Mortality is



82This is developed below.83King, Spirit of Prophecy, 184.84Questions, Questions, Questions, http://www.strato.net/~dagreen/question5.htmlnote80:2002.85Contra King, Spirit of Prophecy, 148-9.86King, Cross and Parousia, 82-3; White, “Preterism,” 55.
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changed into immortality.  Death’s sting is gone.  It is hard to imagine that this passage does notrefer to physical death and physical resurrection.Paul connects the resurrection with the return of Jesus in 1 Thess 4:13-18.  Preterists alsojoin these two events with the fall of Jerusalem.  As we saw above, however, we do not need tolink these two events with the destruction of Jerusalem and the Temple.  There may be a break inthe Olivet Discourse at Mark 13:32 so that Mark 13:32-37 may refer to the return of Jesus as aseparate event from A.D. 70.82  This is developed below.
Does “Ages” Refer to the Jewish Order?Preterists argue that many of the references to the world refer to the Jewish order ratherthan to the material world.   For example, King argues that the reference in Ps 102:25, 26 is tothe Jewish order, rather than the material world.83  Yet this ignores the context of vv. 23-28where David laments his short years, contrasts it with the earth’s greater age, and yet shows howGod’s “age” is greater and he will remain even though the world wears out.  The context,therefore, points to understanding the “world” as the material world rather than as the Jewishworld. In discussing the change from the previous age to the present in A.D. 70, King states:“the Church would be given a straight and smooth road (the easy yoke of Christ). The Way [sic]of escape and salvation would overcome all that opposed It [sic].”84  But we must wonderwhether Jewish persecution before A.D. 70 was worse than what the church experienced laterunder Roman emperors or today experiences in persecution around the world.  The first fewcenturies of church history should indicate that there was no “straight and smooth road” forChristians.  Did A.D. 70 usher in the new heavens and the new earth and do away with hardshipand suffering?  I daresay that there was as much suffering and hardship for Christians after thatdate as before.85  While the temptation to return to Judaism for all practical purposes was nolonger present, nothing else about the “road” appears easy.King maintains that the Bible is concerned with the history of God’s dealings withhumanity (covenant history) and not with “natural” or “profane” history.86  While it is true thatthe Bible is primarily concerned with covenant history, are God’s concerns limited to that onehistory, or do they find fulfillment in the reconciliation of the world to his rule and his publicvindication before the entire world and created order?



87Pate, Revelation, 49.8816:6-17 Page 23 of  33

RevelationIf the book of Revelation is primarily concerned with the events in Judea and Jerusalem,then why was the first part directed to seven churches in Asia Minor?  Why would the sevenchurches be concerned with the events that would occur one thousand miles away and not affectthem?  Although Gentry points out that the events in Judea would affect the entire empire, itdoes seem strange that the letters are addressed to Asia Minor rather than to churches in ornearer Judea.87  Why are the following references in Revelation?  They all refer to world-wideevents or ones that are exterior to Judea and Jerusalem.First, in Revelation 5 we see that God’s redemption has reached people from “ever tribeand language and people and nation” (v. 9 and 7:9) and that “every creature in heaven and onearth and under the earth and on the sea, and all that is in them” praises God (v. 13).  Theauthority of the beast similarly is world wide (13:7, 8).  In chapter 7 we read of the four angels atthe four corners of the earth.  The concern here appears to be world-wide rather than limited toone geographical location.  Similarly, the trumpet plagues appear to be world-wide rather thanlimited to one area, in particular Judea.  there is a fair amount of concern with the sea, which isnot that important a feature for Judean geography.  The earthquake of chapter 16 affects not onlythe great city, but also the “cities of the nations” (v. 19).  The great white throne judgment ofchapter 20 takes in all of humanity.  The new heavens, earth, and Jerusalem all point to areversal of the Fall in Genesis.  This is God’s vindication before creation.  It is his (more than)restoration of what humanity lost.  The perspective is wider than the Fall of Jerusalem in A.D.70, even if that event ushered in the church in its fulness.
The Witness of Church HistoryWe must also look at church history.  Did the early Christians understand that theseevents fulfilled all the prophecies of Jesus and the OT?  Did they understand that the secondcoming, resurrection, and judgment had already occurred or did the early church still awaitthem?  As mentioned above, Clement could support either side depending on when he wrote. The Didache uses language highly suggestive of a future (literal?) fulfillment for the events ofthe Olivet Discourse.88

For in the last days {the false prophets} and corrupters shall be multiplied, and the sheepshall be turned into wolves, and love shall be turned into hate.  For as lawlessnessincreaseth, {they shall hate one another and shall persecute and betray.  And then} theworld-deceiver {shall appear} as a son of God; {and shall work signs and wonders,} andthe earth shall be delivered into his hands; and he shall do unholy things, which havenever been since the world began.  Then all created mankind shall come to the fire of
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Page 24 of  33

testing, and many shall be offended and perish; {but they that endure} in their faith {shallbe saved} by the Curse Himself.  {And then shall the signs} of the truth {appear;} first asign of a rift in the heaven, then a sign of a voice of a trumpet, and thirdly a resurrectionof the dead; yet not of all, but as it was said: {The Lord shall come and all His saints withHim.  Then shall} the world {see the Lord coming upon the clouds of heaven.}89
It is not certain when the Didache was written, but it seems reasonably sure that it was writtenafter the fall of Jerusalem.90Other authors are even more clear.  For example, Ignatius wrote to the Ephesians andstated that the last times were upon them.  He wrote that the Second Coming was still future inhis letter to the Smyrneans.91  The Epistle of Barnabas contains a statement that the Lord’scoming was in the future.  Chapter 16 of the Epistle clearly indicates that it was written afterA.D. 70.92  Justin Martyr refers to the resurrection as future (chapter 45), and accepted a literalmillennium (chapters 80, 81), although others disagreed with him.  Irenaeus argues that thechurch has one faith, and he describes what the church believed, which included the resurrectionfrom the dead.  His statements appear to refer to a future resurrection that includes allhumanity.93  He also refers to the future judgement by Christ.94  Eusebius relates the preachingof a contemporary of Clement of Alexandria, Jude, who looked for the fulfillment of Daniel’sseventy weeks and “thought that the coming of Antichrist, which was much talked about, was



95Eusebius, Ecclesiastical History 6.6.96Dale Allison, The End of the Ages Has Come (Philadelphia: Fortress, 1985), 14.97Mauro, Seventy Weeks, 211.98For a fine example of this confusing “exegetical” method see Fenley, Resurrection ofthe Dead cited above and King, Spirit of Prophecy, 41.  King does recognize the danger of doingthis when it is contrary to his own position.  See p. 138.  If the kingdom came with power in Acts2, but this did not fulfill Mark 9:1, then perhaps the same objection can be raised against manyother preterist positions.
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then near. So greatly did the agitation caused by the persecution of our people at this time disturbthe minds of many.”95  This would indicate that Christians only one hundred fifty years after thetime of Paul still looked for the antichrist, and presumably the fulfillment of many otherprophesied events as well.96
SummaryIt would appear as if there are four positions relative to understanding Jesus’ words abouthis returning within the lifetime of those then living.  One, we can admit that he was incorrect, aposition hard, if not impossible, to accept.  Two, we can agree with the preterists,  but thisnecessitates a large rewrite of other Christian doctrines.  Three, we can understand that Jesusanswered the disciples’ questions, but that their questions involved the misunderstanding that theend of the Temple would also mean the end of history.  Jesus spoke then concerning thedestruction of Jerusalem and the Temple, the end of history, and events in the former thatforeshadowed the latter.  Moo’s comments above help put the understanding into its properframework.  With Jesus’s coming, death, burial, and resurrection the last days have begun and interms of salvation-history the Lord’s coming is near.  There is nothing else that must be donebefore Jesus returns.  Four, we may understand that most of the Olivet Discourse does deal withthe events leading up to the destruction of the Temple, but that the last part deals with the fardistant future, future still to us.97  This will be developed in the last section of this paper.

Some General CriticismsPreterist exegesis often assumes that similar or identical phrases or ideas must refer to thesame event or idea.  One example of this was described above, in defending the teaching that theresurrection occurred in A.D. 70.  This approach often leads to exegesis by connect-the-similar-words-in-many-passages without considering the material in each individual context.98  Thisconnect-the-passage presentation is followed by a little argument, and ends up amounting tomostly a stringing together of potential proof texts until the reader gives in from the sheeramount of material presented.  There is also little sensitivity to the differences between genres



99King, Spirit of Prophecy, 40.100Wayne Jackson, The Menace of Radical Preterism, http://www.christiancourier.com/feature/august99.htm:1999.  See Sproul’s summary of this view and his comments in Last Days,184-7. 101King, Spirit of Prophecy, 128.102King, Cross and Parousia, 222.Page 26 of  33

and the progress of revelation.  All Bible passages are treated as if they were of equal value indeveloping doctrine.  There is little careful weighing of material and development of doctrinewithin the canon (see above in the discussion of 2 Peter 3).  Texts that might give pause to one’sconsiderations are often not dealt with, as we saw above in the description of the nature of theresurrection body.  This especially is a serious flaw in much of the popular preterist materialavailable on the internet.  Since the preterist position necessitates the reworking of so muchdoctrine, preterists do more serious exegetical work that takes into account the progress ofrevelation, the differences of genre, and the original languages.Max King uses English rather than Greek to exegete and set up his system at importantpoints.  In arguing that the “world” refers to the Jewish dispensation rather than the materialworld he references Titus 1:2 which does not have the word ko,s moj, but rather reads: “a faithand knowledge resting on the hope of eternal life, which God, who does not lie, promised beforethe beginning of time” (NIV).  The Greek reads pro. cro,nwn aivwni,wn.  King argues that itmakes no sense to believe that God promised eternal life before the creation and the Fall, but infact this time frame does seem to be indicated by the language used.99  While other passages hecites do refer to the “world,” such poor exegesis undercuts his arguments.A common complaint against the preterists is that they assume that the language ofimminence in prophetic literature must refer to the immediate future.  Futurists point to OTprophetic language that describes near events that were actually far in the future (Obadiah 15).  Itmay be argued that the very nature of prophecy is to see as immediate that which is actuallydistant in time.100Max King believes that Rev 21:1ff are both present and future to us.101  But we must askwhether the word of eternal punishment in 21:8 are fulfilled.  Nor does it seem as if the church isnow living in the conditions described in chapters 21 and 22.  The removal of the curse speaks ofthe curse of the earth (Gen 3:17), but the physical conditions today are the same as pre-A.D. 70. How then has the curse been removed?  King believes that “whatever follows the return of Christis ‘for ever and ever,’ never for a limited period of time . . .”102  We are today in the “for everand ever.”  The conditions of today—sin, death, tears, and mortality—are the condition the Earthand God’s people here on Earth will experience until the sun runs out of energy.  This does notsquare at all with Paul’s description of death’s defeat (1 Corinthians 15) and the destruction ofall evils described in Revelation 21, 22.The denial of the material (non-spiritual) in much of preterist eschatology is troubling. Many of them understand the resurrection body as spiritual.  References to the resurrection areinterpreted as either referring to a spiritual body, or to the passing of the Jewish order and the



103King, Spirit of Prophecy, 193-4.104See White’s brief summary of King’s position regarding Romans 11 in “Preterism,”27-9; King, Cross and Parousia, 291-307.105See Mauro’s comments referring to the end of the 490 years of Daniel.  “This beingaccomplished, God had no further use for Israel.  His dealings thenceforth were to be withanother people, that ‘holy nation’ (1 Pet.  2:9), composed of all who believe the gospel, and who‘receive’ the One Who was rejected by ‘His own’ (John 1:11-13).”  Mauro, Seventy Weeks, 78.106King’s position on Romans 11 is that the fullness of the Gentiles is that they willincrease in spirituality in Christ, as described in Eph 4:15, 16.  Israel’s fullness and salvation areinvisible and not historically visible.  Israel is rescued from its bondage to corruption in the OldCovenant and brought into the New Covenant. (King, Cross and Parousia, 306-8; White,“Preterism,” 29.)  In the light of Paul’s lament at the beginning of chapters 9 and 11, this hardlyseems likely.  Does it fit with the idea of the fullness, which seems to imply a number for bothJews and Gentiles (vv.12, 25).  The hardening described in v. 25 appears to be lifted when thefull number of the Gentiles comes in, but that certainly has not happened historically.  Israelremains hardened to this very day.107Although see Max King’s article where he explains “all Israel” of Rom 11:26 asreferring to the conversion of the 10 dispersed tribes before the destruction of Jerusalem. 
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installation of the Christian.  King even interprets Phil 3:7-10 as referring to Paul’s attaining thedawn of the new Christian age when the Jewish age passed away.103  Yet Paul wants to identifyhimself with Christ’s death and resurrection, and so I question whether Paul’s desire was tocontinue living in his own body in a Christian age.  The emphasis is instead on thetransformation of our bodies (3:21).  It is not only our spiritual being that need redemption. Paul’s discussion of the kind of body (1 Corinthians 15) we shall receive in the resurrectionshould indicate that it will be material, although drastically different than what we have now.  Preterists believe that we shall live in a spiritual heaven, rather than here on earth.  The preteristview about the future of the material world does not take into account Paul’s argument inRomans 8 about how human sin has affected the material world.  Nor does it take the entiresweep of redemptive history into account.  There is a reason that the Bible begins with thecreation of the material universe in Genesis 1 and ends with a restored material universe inRevelation 21 and 22.Furthermore there is little that I have found about any future role for Israel.104  Whilefuturist interpreters remain divided about the future of Israel,105 a good case may be made for anational conversion of Israel (Romans 11).106  God’s gifts and call are sure (Rom 11:29).  So arethe promises God made to Israel in the OT only for the church today, or do they remain in someway for Israel?  If these promises were fulfilled in A.D. 70 and there remains nothing for Israeltoday, then what does one do with the promises of the OT that promise that Israel will always bespecially loved by God (Lev 26:44-45; Isa 43:1-7, 54:4-8, 66:22; Jer 31:1-3, 13-20, 31-40; Mal3:6)?107



Israel’s future today is the same as any other group of people, they need to turn to Jesus andrepent.  Israel has no special role in God’s plans otherwise.  Max King, And So All Israel Will BeSaved, http://www.livingpresence.org/articles/AndSo.html:2001.  See, however, T. Dan 6:4; T.Sim. 6:2-7; T. Jud. 23:5; Acts 3:19-21 which all mention a repentance of Israel before the end. Allison, End of the Ages, 155-7.108Jackson, Radical Preterism.109Stallard, The Last Days, note 31.110King, Spirit of Prophecy, 7, 8, 27.111King, Spirit of Prophecy, 6, 7.
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If preterists are correct, then there is very little in the Bible that is directly for us.  Muchof Paul’s writings were directed at specific problems, as were also the books of John, Peter, andHebrews and these authors all expected the culmination of what they wrote about in A.D. 70. We are very much reading other people’s mail.  For example, for us there is no generalresurrection, only a spiritual body (unconnected with our own physical body) when we die (inthe view of many).  There is no final resurrection of the righteous and the wicked, contrary tomuch biblical teaching (Dan. 12:2; Jn. 5:28-29; Acts 24:15).108  There is no end of history; itwill continue as long as the sun and the planet can sustain life.  This amounts to a dualism withevil existing as long as the material universe exists.For most evangelicals one of the tasks of the Biblical scholar, exegete, and preacher is toseek out how each Biblical passage applies to us today.  The preterist has this task, but evenmore importantly must ask, why any passage should apply at all today.109  We live in theculmination of the ages, we live in the prophesied future, in the new and eternal age.  The Bible,therefore, is a record of the history of our faith, but not a guide to living today.  But we must askwhether this is the way that the church, especially the church in the few decades after A.D. 70,historically approached the Scriptures.  I believe not. Preterist exegesis relies heavily on allegorical and spiritual interpretation.  Its proponentsadmit  this freely.110  We saw one example of this above, in the allegory of Ishmael and Isaac. Whether it is justified to push Paul’s allegory in Galatians 4 to include the time-table of the fallof Jerusalem is open to debate.  Certainly the truth of what Paul teaches in Galatians is truewhether or not one accepts the preterist position.  It is a mistake to be over-literal, because muchof the New Covenant does involve a spiritualization of the Old Covenant, with a corresponding“ratcheting up” of the understanding of God’s requirements as inward and not outward.  Kingdoes carefully define his terms “literal,” “fleshly,” and “spiritual,” but I would argue that it is toaccept many of his understandings and yet reject preterism.  King is right in believing that it ispossible to understand that the Old Covenant was fulfilled literally (it was really fulfilled) in theNew Covenant and yet that many aspects of the Old were fulfilled in a symbolic or figurativesense rather than in a literal way (such as Amos 9; Acts 15:13-18).111  However, whenallegorizing or spiritualizing becomes one’s guiding hermeneutic, it is difficult to counter.  One



112See other examples in DeMar, End Times Fiction, 198-200.113Sproul, Last Days, 156-8; White, “Preterism,” 3, 4, 51.114Sproul, Last Days, 203.115Harden, Heretic; Sproul, Last Days, 158.
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can interpret as one sees fit.  Anything can fit one’s theological position and it becomes verydifficult for a critic to counter any particular interpretation.Eschatology is important, although we are often too dogmatic about what  we believe willhappen in the future.  We could often be a great deal less dogmatic and more charitable towardour brothers and sisters.  What we believe about these issues effects how we put the Bibletogether and how we view the current world.  For example, dispensationalists cite the dictum:Why polish the brass on a sinking ship?112  Preterists would reply that the brass is dirty and theship isn’t sinking.  Of course, if they are right, then Christians should rethink their entireapproach to ecology, politics, and related subjects.  Futurists, especially dispensationalists, areoften accused of being full of doom and gloom.  In their view this is true in the short run, but notin the long run.  Futurists pay too much attention to the horrible events that may soon take place,but in the end there is a glorious future.  A valid criticism is that futurists should stress more theglories with Christ and less the horrors of the Tribulation.  If the preterists are correct, then theEarth’s future is relatively unknown, and the believers’ future is glorious but far different thanwhat we have come to expect.So, is preterism a heresy?  Can it exist with historical Christianity?  Full-blown preterismprobably is a heresy, although the verdict may still be out.  All part ies should admit that a fullpreterism is not compatible with the Creeds and Confessions.113  To go against the Creeds andConfessions is not damning or indicative of heresy in of itself, but it should raise many cautions. Preterists need to admit that they are advocating an almost total rewrite of not only eschatology(cosmic and personal) but also ecclesiology, sanctification, and many other doctrines.  It isliterally a different kind of Christianity and is incompatible with historical Christ ianity.  Thismakes full-fledged preterism highly suspicious, but not heretical if it can be demonstrated that itis Scriptural.  Perhaps a total rewrite is necessary, but only if the basic principles of historicalChristianity’s understandings are shown to be in error.  To my mind this would be tantamount toadmitting that the course of Christianity in the area of eschatology and all the doctrines that wehave discussed above has been fundamentally (not just partially) incorrect during 95% of itshistory.  Has the Holy Spirit guided the church thorough its history, or not?  While it appears thatpreterism preserves the words and teachings of Scripture, in order to be consistent it doesviolence to other doctrines, in particular the resurrection.  When one ends up so far from whatthe church has taught (and what I believe the Bible teaches), then one should ask whether one’sstarting point is correct or not.114Varieties of preterism that await the future resurrection and second coming are notheretical.  Thus we conclude that partial preterism is much more compatible with historicalChristian understandings, although the fit will be more or less comfortable depending on theparticulars of one’s interpretation regarding eschatology.115  Both versions of preterism point to



116Sproul, Last Days, 25.117Sproul, Last Days, 203.118Allison, End of the Ages, 150.119Allison, End of the Ages, 161.120Allison, End of the Ages, 6-8, 25-6, 1QH III 12-18.121Allison, End of the Ages, 15-9.
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the need for a better understanding of the events of A.D. 70 in salvation history, an emphasis thatneeds to be worked out, no matter how difficult that may be in today’s theological and politicalclimate.116We must applaud the desire of the preterists to use the Scripture to formulate doctrine,and specifically to understand accurately Jesus’ words and their implications.  They are certainlytrying to be consistent in their eschatology!  At the least it is troublesome that their views bringthem to deny the historical (and I believe Biblical) understanding of the resurrection.117
How Should We Understand Jesus’ Prophecies?If we reject the preterist view that Jesus came in A.D. 70, how can we then understandJesus’ prophecies in the Olivet Discourse?  One view is that we understand that Jesus’ teachingsinaugurated eschatology.  Rather than “realized eschatology”, we should understand an“inaugurated eschatology”.118  Jesus’ words about the Son of Man coming on the clouds ofheaven, even if symbolically understood, tie together Jesus’ return, the final judgment, thegathering of all peoples, and the general resurrection.119  It is hard to understand how theseevents could have occurred already.  The Jews of Jesus’ day did not expect these events to  onlyaffect them and their system of sacrifice and belief, but rather they expected that Israel would bevindicated before the world and the entire world would be involved in these events.A more sophisticated view is to examine Jesus’ statements within the strain ofapocalyptic thought of his time.  Although this literature lacks a standard approach to the greattribulation, it is sometimes seen as both including present sufferings, and the future.120  FirstEnoch, written sometime around the time of the Maccabees, divides history into 10 periods.  Theauthor and his contemporaries were in the seventh period.  This was a period characterized bygreat  wickedness and tribulation for the righteous.  Soon, however, the seventh week would endand the situation for the righteous would improve.  Syriac Baruch (written about A.D. 100)presents messianic woes as both future and imminent.  Although the present time is full of woe,more difficult times are yet ahead, but the righteous would be protected.121  Yet other literature(Jubilees) describes the great tribulation as past or relates the sufferings of the righteous
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(Jubilees, As. Mos.).122  This fluidity may indicate that Jesus referred to both near future anddistant future tribulations.Calvin believed that the disciples’ question as recorded in Matthew was erroneous tobegin with.  They believed that the Temple would stand until the end of time, and so for themtheir question equated the destruction of the Temple with the return of Christ and the end of theworld.123  The events of “that generation” established what Jesus spoke of, but did notcompletely fulfill them.  Thus Jesus’ response is mixed, containing material that refers to the endand to the fall of Jerusalem.124  Cranfield states that the judgment on Jerusalem are “atransparent object in the foreground through which [Jesus] sees the last events before the End,which they indeed foreshadow.”125  The fall of Jerusalem foreshadows the events thataccompany the end.  This view, however, runs aground on the temporal markers that predict  thefall of Jerusalem within the lifetime of those who heard him.  We should note, however, thatMatthew leaves open the possibility of Jesus’ answer also addressing material regarding theparousia (Matt 24:3) although Mark and Luke only record the question about the destruction ofthe Temple.126Palm, in his work on Mark 13, develops in more detail the fourth option outlined above.  He believes that vv. 5-29 describe the events surrounding the fall of Jerusalem, and that after v.30 Jesus refers to his return.  The coming in v. 26 is a coming in judgment, the return in v. 35 islater.  The former coming is accompanied by visible signs, the timing of the latter coming is notknown.127  This approach denies that Mark 13:24-27 and parallels refer to the parousia orSecond Coming.  Instead, these verses are “a symbolic portrayal of the destruction of Jerusalemand special inauguration of the kingdom of God.”128  The destruction of Jerusalem is Jesus’vindication before the nation of Israel.129  This approach must distinguish between “those days”(evn evkei,naij tai/j h`me,raij) in v. 24, “these things” (tau/ta) in vv. 29, 30 on the one hand and“that day or hour” (th/j h̀me,raj evkei,nhj h' th/j w[raj) in v. 32 and “that time” (po,te o` kairo,j)



130Palm, “Signs,” 27-8.131Palm, “Signs,” 28.  Other references to the final judgment are to a singular “day.” Matt 7:22, 11:22.132Palm, “Signs,” 30.133Palm, “Signs,” 31-32.134White, “Preterism,” 67-75.135Even King admits that this has happened at least once in the new heavens and newearth partially fulfilled in the return from Exile, and having its completion in the age to come,
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in v. 33 on the other.  The retention of the far demonstrative, however, may be against viewingthis transition as indicating time shift, but the transition peri. de, often indicates a change insubject.130  The plural “days” now shifts to  a singular “day” and “hour.”  Instead of a set timeframe, no one knows of the distant time except the Father, and there will be no signs that precedethis latter coming.131  The contrast between the description of life before the fall of Jerusalemand Jesus’ coming is also striking.  Before the fall of Jerusalem, there will be dreadful times,with death and destruction coming (Matt 24:15-21).  Before the coming of the Son of Man, lifewill be normal (Matt 24:37-41 cf. 1 Thess 5:4, 5).  In the warnings about the future of Jerusalem,Jesus speaks to his disciples, but  about the future coming and judgment he says to everyone (cf.Mark 13:5 and 13:37).132  Finally, the surrounding parables indicate that there will be a verylong interval before the events of Mark 13:32-37 come to pass.  The virgins fall asleep (Matt25:5), the wicked servant observes that the master is gone a long time (Matt 24:48), and themaster in the parable of the talents returns after a long time (Matt 25:19).133  Such an approachtakes Jesus’ timetable seriously, but avoids many of the pitfalls of full-blown preterism.If Palm is correct, then many futurist views have details correct, but totally out of order. The first coming of Jesus was the incarnation, the second is a judgment on Jerusalem whichfollows the great tribulation, and last is the still future rapture followed by the last judgment. This brief sketch does even begin to consider the book of Revelation and other eschatologicalmaterial and how they might fit in.  Further thought is needed.Lastly, we understand that the events leading up to the destruction of Jerusalem are aforeshadowing or type of the events prior to Jesus’ final coming.  It is beyond the scope of thispaper to fully develop a theory of types and recapitulation nor can we explore extensively howthe NT uses the OT in understanding prophecy.  Israel is a type of Jesus, both of whom Godcalled out of Egypt (Matt 2:15).  Jonah is a sign for the people of Jesus’ generation, and theformer’s time in the belly of the fish is a type of the time that Jesus will spend in the grave, andso on.  God rescues his people: Noah, Israel through the Red Sea.  The captivity in Babylonrecapitulates the bondage in Egypt.  The return of the Exiles (a remnant) and the rescue of Israelthrough the Red Sea foretell the final salvation through Jesus Christ.  The idea of typology maymake several fulfillments possible.134  One prophecy may be fulfilled in one event, but not haveits significance exhausted in that event, leaving room for further fulfillment at higher levels.135 



which King believes is the church age, begun in its fulness in A.D. 70.  King, Cross andParousia, 82.136See further examples in White, “Preterism,” 85-7.137White points out that the temple was understood to be a microcosm of the world. “Preterism,” 88.138White, “Preterism,” 85-8.  See also Palm, “Signs,” 146-51.139White, “Preterism,” 90.

Page 33 of  33

The earlier fulfillment points toward later fulfillment.  Other examples in Matthew include theslaughter of the innocents (2:17, 18), the people hearing but not  understanding (6:9, 10), andperhaps the Abomination of Desolation (24:15).136  This principle of typology and multiplefulfillment may then allow for the Olivet Discourse to pertain both to the fall of Jerusalem and toa future time.  Thus Jesus threatens to come in judgment on the churches of Revelation (2:5, 16)and on Jerusalem in A.D. 70.  White argues convincingly that there is a Biblical pattern ofdestruction, judgment and renewal especially for the temple.  This was true for the first temple,of Jesus’ body, of individual churches, the individual person, and ultimately for the universalchurch and the world itself.137  This pattern, then may be extended to the universal church andthe world itself.  There will be a time when Jesus returns and judges the world.  There will be adestruction of the old Earth, and the making of a new.138
If the heavens and the earth are said to pass away, and this prophecy is fulfilled in somesense with the destruction of the Jerusalem temple, why does that rule out the possibilityof a future fulfillment at the cosmological level?  Indeed, the fact that the temple which isdestroyed symbolizes the heavens and earth naturally leads to the conclusion that thesame will occur to the heaven and earth themselves.139


